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the greatest agreement between his teaching and that of the
Upanisads, gives it the highest value even as a Vedantic system.
XII
BRAHMAN    AS    THE    HIGHEST    UNIVERSAL    AND    AS    THE
MATERIAL,   THE   EFFICIENT,   THE   FORMAL   AND   THE
FINAL CAUSE  OF THE WORLD
If the Brahman is the ultimate unifying principle, it must natur-
ally be a universal, and indeed the highest universal. There are
many even in India who think that this statement is absolutely
incorrect. For the advaitins, like the Buddhists, do not accept
the reality of jiti or universal propounded by the Naiyayikas. So
to think of the Brahman as a universal, they say, is a complete
misunderstanding. They may not say this openly, because some of
the interpreters of Indian philosophy who adopt this view are
well recognized as authorities. But yet with some self-satisfaction,
it is privately pointed out as a great blunder. But this criticism
betrays only a superficial understanding of both European and
Indian philosophy. The universal even in European philosophy
does not always mean what the Naiyayikas mean by jati. The
idea of the universal has developed, for example, in Bosanquet,
into what he calls the concrete universal, and identified with that
of the true individual. For him, there is only one reality, the
Absolute; and that is the only individual. And curiously enough,
the distinction between the universal and the individual has been
lost in his philosophy, and the two are completely, both in con-
notation and denotation, identified. This is a development that
has already taken place; but the interpreter of Indian philosophy
should have imagination enough to visualize further possible
developments. The Vedantic theory of the Brahman may not
exactly correspond to Bosanquet's theory of the concrete universal.
The Absolutes of Nimbarka and Sripati may correspond to it in
many respects, because they are identities in difference like it.
But the Absolutes of the other Vedantins may not. Similarly, the
Absolutes of the other absolutists, even in the West, are not
exactly the same as that of Bosanquet. A little difference in the
method of approach may result in a slightly different conception
of the Absolute. But it does not prevent the Absolute from being
the highest universal.
In this connection it may be noted that some of the foreign
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